The relation between a spiritual master and his disciple according to 'Eyno-l-Qozāt-e Hamadāni (1096/98-1131) by Rusek-Kowalska, Renata
The relation between
A SPIRITUAL MASTER AND HIS DISCIPLE
according to 'Eyno-l-Qozat-e Hamadani (1096/98-1131)
Renata Rusek (Kraków)
It is better to worship your pir than God. '
There is a view held by Sufis that one who has no master has Satan for a leader. This 
conviction seems to be shared by ‘Eyno-l-Qozat Abu al-Ma’ali-ye ‘Abdollah Ebn-e 
Mohammad Ebn-e ‘Ali-ye Miyanji-ye Hamadani, the I2lh century young in years and 
mature in spirit Sufi and martyr who instructed his much older and highly ranked in the 
Seljuk Court disciples in the series of Letters (Name-ha). As regards his spiritual de­
scent, the author of Letters completed his apprenticeship as a Sufi with two main mas­
ters. On the one hand, he was a favourite morid of Ahmad-e Qazali-ye Tusi, a younger 
brother of the famous author of Ehya' olumo-d-din, Mohammad Qazali (l 058-1 111), 
whereas on the other hand, he served humbly for seven years a highly respected, 
though illiterate, local sheykh from Hamadan, Barake. “The Best of Qazis”, as one 
could translate his professional laqab, tells one of his addressees a story about an ant 
which wants to go from Hamadan to Ka’ba and only a pigeon or a falcon can take it 
there’. He writes at the end of the parable: 
The same happens to a disciple (morid) and a spiritual master (pir). A disciple should submit 
completely and the rest is in the hands of masters. 1*3 4
1 ‘Eyno-l-Qozat-e Hamadani, Name-ha, v. 1,2, ed. A. Monzavi, A. Oseyran, v. 3, ed. A. 
Monzavi, Ente5arat-e Asatir, Tehran 1998-99, v. 2, p. 87.
" Name-ha, v. 2, p. 477.
3 Ibid.
4 See, e.g.: Name-ha, v. 1, p. 112. Xedmat-e kafi is a key term in Hamadani’s viewpoint on the 
prerequisites of spiritual progress. It symbolizes humility and submissiveness towards the supervisor 
and being at his beck and call.
In Hamadani’s mystical tariqat, a spiritual master is called: pir (lit.: ‘old’), morsed (‘a 
leader’), seyx ( ‘sheykh’, ‘an old man’, ‘an elderly venerable gentelmen’), mard-e xoda 
(‘God’s man’), sahebdel (‘courageous’), aref (‘the knowing one’, ‘a Gnostic’), mon- 
tahi (‘one who has completed [his path]’). A disciple, on the other hand, is termed in 
Letters as: mobtadi (‘a beginner’, ‘a novice’), sagerd (‘a pupil’), javanmard (‘a young 
man’, ‘a generous youth’, ‘a brave youth’), salek (‘a traveller [on the spiritual path]’), 
and morid (lit. ‘one who intends [to follow the path of God]’). 
According to ‘Eyno-l-Qozat, spiritual knowledge (ma’refat) can be reached only by 
rendering a service to a master which he calls xedmat-e kafi, i.e. literally ‘shoe­
service. Hamadani reasons that a man always serves, nevertheless, before stepping on 
the Path, he serves those who make him far from God, whereas when he turns Sufi, he 
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serves a person who makes him close to God. In his opinion on morid’s apprenticeship 
he refers to his own seven-year-long experience in the service of Shaykh Barake.
You will not eradicate your habits until you begin to serve the shoes [of the master]. And 
shoe-service is not based on putting the shoes right, because you are not spiritually mature to 
reach out for the Sufis’ shoes, since I had served Barake, let God make his grave holy, for 
seven years and did not dare to reach out for his shoes [to put them right].5
5 Name-ha, v. 1, p. 46.
6 Name-ha, v. 2, p. 86.
7 Name-ha, v. 2, p. 112.
8 Name-ha, v. 2, p. 452. See also v. 2, p. 451: “It is a great honour to know or meet one of His 
friends. And if in all your life you find a place in the heart of one of His friends even for a while that 
will be a stroke of luck for you” and v. 2, p. 413: “If in your faith you are a dog keeper of dog keepers 
(sag-dar-e sag-daran) of His friends, it is a great fortune for you.”
9 Name-ha, v. 2, p. 451.
Only one who has completed the Path (rah rafte) with the assistance of a spiritual 
leader and has become spiritually mature (poxte) can be called a master.
Only Prophets have completed this difficult Path alone, with the assistance of God’s Provi­
dence (be enayat-e azali). Others need the presence of either a Prophet or a pir, who has 
completed the Path and has become spiritually mature. And that is the source of doing 
morid’s apprenticeship.6 7
At the end of the path a Sufi unifies with the Truth, therefore the shaykhs are among 
those called “unified” (yaselari) and those who became “friends of God” (dustan-e 
xoda, dustan-e u)1.
As a friend of God, a master plays the role of a mediator between God and a disci­
ple who can introduce the morid into God’s court. To convince his readers about the 
necessity of a master’s intercession in relations with God, Eyno-I-Qozat refers to the 
example of favoritism in the Seljuk court:
If you want to see the sultan, you should enter the court in the company of an invited person 
(tofeyli) or by the intercession of a person who is liked by the sultan, then you will be 
promptly accepted.
Hence, serving a mard-e xoda can be regarded as a recommended form of spiritual 
parasitism, tofeyli, i.e. “sponging on a privileged person”, or more precisely “entering 
God’s court in the company of an invited person”. In his Letters to disciples who lived 
in close contact with the Seljuk Sultan Mahmud II (1118-1131) and knew the rules of 
court etiquette well, Hamadani emphasizes the analogical importance of playing favor­
ites in relations with God, namely, if you wish to get into God’s presence you should 
be on close terms with Sufis as God’s friends.
If you find a place in the heart of His friend even for a while in your life, such a happiness 
would be enough for you. Oh friend! He looks into the hearts of His friends 360 times a day. 
If you find a place in one of them, then He will certainly look at you.8
Educated thoroughly in sar'iat, “The Best of Qazis” persuades his addressees that 
toadying to the spiritual guide is far more remunerative in God’s eyes than the fulfill­
ment of religious duties.
If you give one thousand dinars of alms, you give less than if you put a piece of bread into 
the mouth of His friend.9
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However, it is not easy to find a place in one of God’s friends’ heart and become a real 
morid. Hamadani writes to Kamel ad-Dowla on the disciples of Abu-I-Qasem Gorgani:
Shaykh Abu-I-Qasem Gorgani had several thousand disciples (morid), and all of them were 
Sufis (saheb-e ruzegar), and could perform great miracles (karamat-ha-ye ‘azim), and could 
read others’ thoughts (ferasat-ha-ye zaher), and he still sought a morid. So, do not think that 
it is an easy task to be a moridl10 11* 3
10 Näme-hä. v. 1, p. 274.
11 Näme-hä, v. 2, p. 86.
13 Näme-hä, v. 2, pp. 86-87.
13 Näme-hä, v. 2. p. 94.
14 Näme-hä, v. 1, p. 269.
15 The Koran 4:80. See: The Koran, transl. by A. J. Arberry, Oxford University Press 1964.
16 Nafs-e ammäre - ‘the commanding soul’, inordinate appetite, concupiscence. See: F. J. Stein- 
gass, A Comprehensive Persian-English Dictionary, Iran University Press, Routledge London and 
According to ‘ Eyno-I-Qozat, the terms between the Prophet Mohammad and his first 
devoted disciple and successor, Abu Bakr can serve as a paradigm of relations between 
a spiritual guide and a novice. The chain of tariqat in Islam, therefore, can be traced to 
the Prophet and the first caliph" and in every epoch only one disciple deserves to be 
called a real morid:
And Abu Bakr is at the beginning of the list of disciples (Jaride-ye moridan). And none of 
the Prophets had such a disciple as Mostafa had in the person of Abu Bakr. (...) Abu Bakr 
denied himself for the Messenger.1'
And there is only one who becomes perfect in the faith in every epoch. At the time of the 
Prophet Abu Bakr was perfect in faith.13
Thus, a spiritual apprenticeship is based on many years’ fulfillment of the master’s will 
and total self-denial for the love of the master. Hamadani, therefore, asks one of his 
addressees cautiously:
Can you make out of yourself a ball (guy) obedient to the throws of a polo mallet (cowgan)?
In the Letter 32, ‘Eyno-l-Qozat writes that a master is a mirror for his disciple in which 
the latter sees God, and a disciple is a mirror for his master in which the master 
watches himself.
Do you know what the intention of serving God (eradat) means? It means watching God in 
the mirror of the master’s soul. Indeed, the Sun can be watched [only] in the mirror, for one 
cannot look at the Sun without a mirror because otherwise the Sun can bum one’s eyesight. 
(...) A master is a mirror for a disciple in which [he] watches God and a disciple is a mirror 
for a master in which he watches himself.14 156
In order to watch God in the mirror of a master’s soul a morid should stay together 
with his pir. Xedmat-e kqfs, hence, rejects all compromises and the first step on the 
Mystical Path means to renounce one’s hitherto life. Therefore, for the addressees of 
the Letters the beginning of the tariqat equals renouncing the service at the Seljuk’s 
court and devoting oneself to the master from Hamadan:
O brave youth! (Javanmarda\). If you still fear more a sultan than a pir, you are still a hypo­
crite. (...) If you fear a pir, you fear God. Whosoever obeys the Messenger, thereby obeys 
God'5. And if you disobey a pir, you disobey God. (...) The masters (piran) used to be disci­
ples (moridan) and know the disciples well. Try to clean your soul (nafs),b while doing shoe­
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service so as to know what one should not do and to have good intentions. And this can be 
achieved only by staying with the master (sohbat).'q
To abandon court service and devote oneself to a spiritual master is to realize the Muslim 
credo, i.e. kalame-ye tow hid, namely la ilaha ilia 'llahxi. The first part of the phrase, la 
ilaha means negation and renouncement of any other god which is symbolized in Letters 
by the sultan and his court, whereas the second part of kalame-ye tow hid, i.e. ilia 'llah is 
an affirmation of God’s existence which in Hamadani’s discourse implies the shoe­
service to the master who is then promoted to the status of God’s messenger.
The court of sultan (dargah-e soltan) and the house of dervishes (xaneqah) are two 
extremes, service to both of which cannot be reconciled since service to a sultan draws 
a man from God and leads him to dualism or polytheism (sark) and is equal to associ­
ating oneself with Satan. To become a morid means to express the will (erode) to fol­
low the Path of Truth in the service of a spiritual leader, morsed. Nevertheless, the 
sincerity of will is not a prerequisite of entering the Path, as the Master from Hamadan 
persuades his reader:
Oh friend! I have strayed from the point. And the point was that if a morid acts accordingly to a 
pir's orders, though at first insincerely, he will finally reach the purity of intentions (ex/as).17 89 2012
New York 1988 (First published in 1892), p. 1415 Nafs-e ammare is a sensual and carnal soul which 
drives a man to commit a sin.
17 Name-ha, v. 1, p. 47.
18 Constantly repeated the confession la ilaha ilia 'llah, “there is no god but God” serves also 
among Sufis as a popular zekr formula.
19 Name-ha, v. 1, p. 54.
20 Name-ha, v. 1, pp. 46-47.
21 The Koran 7:51.
22 ‘Esq-e haqiqi, i.e. “a true love" as opposed to ‘esq-e majazi, i.e. “a metaphorical love”. In Sufi 
terminology and mystical poetry an earthly love serves as a metaphor of a real love which is the love 
of God. Name-ha, v. 1, p. 46.
23 Name-ha, v. 1, p. 472.
Still, the Master from Hamadan warns his reader that he can distinguish deep devotion 
from the false declarations of a novice, he can recognize dissemblers (monafeqari) and 
those truly in love (‘aseqan)~°
Do you suppose that the masters (mardan) cannot recognize the signs of masters (mar-dan)? 
If a master accepts you in his heart, then when his heart commands you will be allowed to 
reach out your hand towards his shoes, otherwise it is Satan’ impudence to consider oneself 
worthy of reaching out to [a master’s] shoes. And you will achieve the lowest rank [in the 
Sufi hierarchy], which is being accepted by a master (sahebdel), after a couple of years when 
your soul bums for the love of him and only when it bums into ashes, will he accept you. 
[And if you are one of those who] took their religion for a sport and a play"1 then go and 
play, because love (‘aseqi) is not for you. You greet me on a whim and think you did some­
thing special. I know that, for I have experienced that. A poem:
I know the world and the backgammon play
I know the real and the metaphorical love”
Spiritual progress is gradual and resembles the growth of a baby child who develops 
day by day though imperceptibly. It proceeds with every breath, like sweetness which 
appears in grapes not in a day, but increases in every hour23. The growth happens be­
cause of the presence of a morsed's soul which, sometimes like the Sun, radiates on the 
seeds of a novice’s faith and sometimes brings rain, shadow or a blessed zephyr.
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Let the rays of a master’s soul fall and the earth shall shine with the light of its Lordf You 
should become the Earth and let him be the heavens. Sometimes he will fall on you with rain 
and sometimes will shine on you like the Sun, sometimes his cloud will cover you with 
shadow and sometimes he will blow on you with a merciful breeze in order to make you 
ripe. If you belong to the blessed (dowlatiyan) everything will end well, and if you belong to 
the wretched (bi-dowlatiyân) nobody can help it.24 5
24 The Koran 39:69.
25 Name-ha, v. 1, p. 47.
26 Name-ha, v. 1, pp. 54-55.
27 *Ali Mohammad Ebn-e Moqle (+940) - a vizier and calligrapher from Shiraz called “The 
Prophet among the Calligraphers”. See: A. Schimmel, Calligraphy and Islamic Culture, New York 
and London, New York University Press 1984, p. 20.
28 Name-ha, v. 1, pp. 55-56.
29 Ebn-e Bavvab (+1032) - a famous Arabic calligrapher and a disciple of Ebn-e Moqle. See: A. 
Schimmel, Calligraphy and Islamic Culture, New York and London, New York University Press 
1984, p. 20.
30 Name-ha, v. 1, p. 54.
The writer of Letters also indulges in comparing spiritual training to the gradual learn­
ing of calligraphy.
Can you not see that if somebody writes in an ugly manner, then even if he writes for fifty 
years by himself without a master (bi ostâdi) nothing will come out of him. And this script 
which you and I write though we have not leamt directly from any teacher, still we have seen 
numerous examples of handwritings in order to achieve [such a skill in] it. And it was also a 
kind of training. Therefore, if you make an analogy, you will come to the conclusion that if 
we had not seen any good script written by a calligrapher, then, undoubtedly our handwriting 
would be at the elementary stage. And also if we had not written in an awkward way [at the 
beginning], our hand would not have been trained to write well.26
In another passage of his Letters, he draws a parallel between a calligrapher’s appren­
ticeship and serving the Sufi master while reminding his reader that sincerity of inten­
tions is not necessary at the beginning of the Path:
If you say that you will not pray at all until you achieve an intention [equal to that] of Abu 
Bakr and Omar, it sounds the same as if somebody would say that he or she would not write 
until he or she has not achieved the skill of Ebn-e Moqle27 (...) If you search for sincerity at 
the beginning, you will stop and become cut off from the way to God. Know then, that by 
writing awkwardly you will acquire the craft of calligraphers, and when you have acquired 
the craft of calligraphers, you will be able to write in a fine way. Know then, that the actions 
[characteristic] of hypocrties will make you achieve the purest intentions [characteristic] of 
devoted people. And that intention will make you do good things easily provided they are 
done under instruction. As is the case in calligraphy.28 29
Also in another epistolary passage an analogy between training in calligraphy and 
Sufism is used to console Hamadâni’s disciples who are disappointed with their slow 
spiritual progress:
Oh friend! Bearing in mind that your comprehension is limited, you will understand it better 
by an example. Can you not see, that when a child learns to write, he writes awkwardly at 
the beginning, but if a competent preceptor instructs him, he will lead him from a bad script 
into perfection in writing, and there is no other way to acquire it but this, since if he cannot 
write and says: “I am putting my pen to paper today in order to achieve [immediately] the 
perfection of Ebn-e Bavvâb , this is impossible. And the same refers to Islam and faith and 
reaching God.30
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Spiritual preceptor is compared not only to a teacher of calligraphy, the Sun, and a 
rain-cloud, but also to a horse-tamer subjugating the restive soul of a pupil.
Have you not seen that a horse of noble blood, which is worthy of nobody but the king, 
needs a tamer who first will subjugate his nature.31
31 Name-ha, v. 2, p. 85.
32 Name-ha, v. 1, p. 225. The father of Abraham, Azar, was a polytheist.
33 Name-ha, v. I, p. 49.
34 Ibid.
35 Name-ha, v. 1, p. 56.
36 Ibid.
37 Name-ha, v. 1, p. 244.
In order to subjugate the restive nature of a morid, his guide should “tear off the veil of 
habit from his eyes” which converts a Muslim into a blind worshipper of ritual. ‘Eyno- 
1-Qozat explains to the addressee of Letter 26:
If you should conduct yourself like your father and such behaviour would be correct, then 
Abraham should follow Azar in his conduct.32
A struggle with habits (‘adat-setizi) which are elevated to the rank of idols should be 
led by means of an unconditional obedience to the commands of pir since it is only pir 
who knows “how to expel demons from a morid'i, soul without morid's knowledge”33. 
And if a morid continues to follow his habits, he will achieve nothing but an increase of 
such glaring moral faults as “hypocrisy, idolatry, bumptiousness and others”3“’.
‘Adat-setizi is one of the crucial terms in ‘Eyno-l-Qozat’s Sufi doctrine. The mystic 
claims that those who consider themselves to be Muslims are in fact the slaves of hab­
its and instead of God they worship customs. A real religion, as Hamadani says is 
based on renouncing external aspects of belief. The aim of all prophets, therefore, was 
aimed at fighting the habits to which people paid homage instead of God. Therefore, all 
God’s messengers were doomed to confront those who worshipped the golden calves 
of ritual but God. Moses and Jesus renounced former beliefs since their religious com­
munities had forgotten the essence of their faith and had mistaken the fulfillment of 
religious duties with faith. Then Judaism and Christianity shared the fate of polyteism.
Dear friend! If Judaism and Christianity had not been reduced to habits, they would not have 
been replaced [by Islam].35
Nonetheless, the author of Letters emphasizes that the worship of habits (‘adat-parasti) 
is not the same as the Path of Moses or Jesus. The mission of the Prophet Mohammad 
was also leveled against habits, however, in the course of time, Islam has shared the 
fate of other monotheist religions and Muslims began to read the Koran from force of 
habit, like Jews and Christians read their holy books.
The Koran is not what you and the ulema consider it to be.36
Now a religion of devils (din-e sayatin) rules!37
‘Eyno-l-Qozat prophesies a collapse of Islam, suggesting implicitly that the Muslim re­
ligion is slowly becoming exhausted due to those who distort its true meaning. In its de­
cline Islam follows the course of once essentially true religions such as Zoroastrianism.
Do we know what will happen to Islam in a thousand years? And the fire worship has ex­
isted for four or five thousand years and we do not know how it has been distorted by its 
false followers and mistaken transmitters.38
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The Master from Hamadan in his polemics with Mohammad Qazali and those who 
distort the meaning of old faiths by transmitting their doctrines without trying to under­
stand them, claims that every religion preaches the Truth in its essence38 9. Islam, simi­
larly, can be labelled by a stranger “the cult of mihrab'' and hence, a kind of idolatry, 
since apparently Muslims adore a niche in a mosque40.
38 Nâme-hâ, v. 2, pp. 302-303.
39 Nâme-hâ, v. 2, p. 304.
40 Nâme-hâ, v. 2, p. 302.
41 Nâme-hâ, v. 2, p. 307.
42 Nâme-hâ, v. 2, p. 206.
43 Nâme-hâ, v. 2, p. 215.
44 Nâme-hâ, v. 1, p. 270.
45 Nâme-hâ, v. 1, p. 40.
46 The Koran 4:80. Nâme-hâ, v. 1, p. 44.
47 The Koran 4:80. Nâme-hâ, v. 1, p. 44.
According to Hamadani, a salek should pass the stages (manzel) of all religions, as 
one should pass Baghdad on his way from Hamadan to Kufa and from Kufa to Ka’ba, 
however “it is not right to remain in Kufa”41. “To remain in Kufa” signifies performing 
religious duties whereas the way to Ka’ba, as the reunion with God, should be followed 
by fulfilling the orders of a pir.
To be a morid, then, implies not only to renounce one’s hitherto existence, but 
one’s religion, as well. Since Sufism considers Islam and idolatry to be synonymous.
In our religion (mazhab) Islam and infidelity (kofr) are the same.42
The author of Letters explains to his reader the paradoxes of the Path of Love:
Here the knowledge loses itself in ignorance, here only those possess heart who have lost it 
[in love] (...), here to lose one’s head means to find it (,..).43
“Do you know what it means to lose one’s religion?”, asks the master and replies im­
mediately:
It means that when a pir orders you to do anything against religion, then it should be done. 
For if a disciple does not break the religious rules according to a pir’s will, he is still a morid 
of his religion and not a morid of a pir.44
At present the majority of your deeds are downright sins. And if you sometimes pray, you do 
that from force of habit, therefore you should know that it will serve for nothing on The Day 
of Judgement.45
Oh brave youth! It is not obedience which you consider to be as such (...). Sometimes you 
should obey God. And you are obedient to your parents and citizens and habits and whims 
when you pray and fast or give alms. (...) And obedience (ta'at) is any time when you fulfill 
the command of your master (sahebdel), though you do not know why you should do so. 
And this way you gain spiritual guideness (hedayat), and whosoever obeys the Messenger, 
thereby obeys God.46 47
‘Eyno-l-Qozat often quotes the verse form the Koran in which obedience to God’s 
messenger is equalled with the obedience to God. Frequent allusions in his writings to 
the Koranic verse whosoever obeys the Messenger, thereby obeys God41 imply the self­
identification of the writer as a master with God’s messenger who expresses the Divine 
will.
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Pir among his disciples is like the Prophet in the community of believers and like a doctor 
for an ill person.48
48 Nàme-hà, v. 3, p. 392.
49 Nàme-hà, v. 1, p. 44.
50 Nàme-hà, v. 1, p. 45.
51 Nàme-hà, v. 2, p. 172.
52 Nàme-hà, v. 1, p. 270.
53 Nàme-hà, v. 1, p. 105.
54 Nàme-hà, v. 1, p. 270.
If you offer one rak'at in your prayer after the command of your master (sahebdet), it is 
better than one thousand prostrations in your prayer made from force of habit. And one dinar 
given after the command [of a master] is better than one thousand dinars which you give be­
cause of hypocrisy, because of a good reputation or to satisfy your whim.49
If you fast for one day because God wants so it is better than one thousand fastings which 
you perform for self-satisfaction.50
When a disciple renounces his religion, he should annihilate himself in his master. 
Then he deserves to be called a morid. The unifying of a morid with the pir is com­
pared by Hamadani to the unifying of cotton with fire51.
You should know that to become a morid means to lose oneself in a pir. First you should 
lose your religion, and then lose your self.52
The worship of spiritual leaders by their disciples can be attested by Letter 12 in which 
we read that there were many disciples who did not pronounce the name of their pir 
having failed to wash their mouth with rose-water before, and still there were such 
disciples who had never dared to utter their master’s name51.
To conclude, the Way of the Truth (rah-e haqq) is in fact the pir's way (rah-e pir) 
and according to ‘Eyno-l-Qozat to be a morid is to renounce one’s God and to worship 
one’s master (moridi pir-parasti bovad)™. Hence, Hamadani in his Letters maintains 
that Sufism is a living religion in which the mission of the prophets has not finished 
with Mohammad and in every epoch spiritual guides take the effort of Moses, Jesus 
and Mohammad to convert the worshippers of their habits to God’s Path.
